
The Mark of Uncas
Lesson Three

Video Segment

Lasting Connections to Return of Fort Shantok
11 minutes

òThatõs what this is about, isnõt it ð old time connections.ó
Jayne Fawcett,Mohegan  Tribal Ambassador

Fort Shantok Park
1994 Fort Shatok Re-Opening Ceremony



Learning Objectives

1. Understand the concept of tribal sovereignty.

2. Document key events in the history of English/American and Mohegan Tribal relationships during the 18th and 
19th centuries.

3. Identify the ways in which the Mohegan Tribe, under Uncasõs leadership afþrmed tribal sovereignty.

4. Explore ways in which the Mohegan Tribe incorporated English/American cultural patterns in order to survive. 
Consider ways in which colonists adopted Native habits to survive.

5. Identify the ways of knowing for documenting the Mohegan Tribeõs struggle for survival.

Background Study 

Reading One:

Uncasõs inÿuence among the English colonists is fully documented in the Public Records of the Colony of Connecticut, 
some of which are excerpted here.

òMr. Hopkins, Mr. Whiteing and Capten Mason are to presse eight souldiers with sufþcient arms and provisions to be 
sent to Hegegen to defend Uncas, and to doe such service in building or otherwise as shall be thought meet, and there 
to remayne as the said comitee shall see cause.ó
General Court, October 12th, 1643 (Hartford)
(Note: Following the Pequot Wars, the Mohegan Tribe under Uncasõs leadership became critical allies to the English. 
The Narragansett Tribe of Rhode Island, although they had allied themselves with the English against their enemies 
the Pequots, was hostile towards the growing dominance of Mohegans in the region. Miantinomo, Chief of the Nar-
ragansetts engaged in numerous attacks against the Mohegan homeland. Uncas and the Mohegans þnally defeated 
the Naragansetts, captured their chief, Miantinomo, and brought him to Hartford for trial by the English court. Fearful 
of endless agitation among the Native tribes, the New England colonies had established a regional commission to 
deal with relations with the Tribes, as well as trade and other issues. The Commissioners of the United Colonies, in 
session at Boston, decided to hand over Miantinomo to be executed by his captor, Uncas, thus avoiding direct conÿict 
between the Narragansetts and English. However, the Commissioners were apprehensive that the Narragansetts, 
or some of the neighboring tribes, allied with, or enslaved to, the Narragansett Sachem, would seek to revenge 
Miantinomoõs death. The Commissioners therefore directed that the measures should be taken to provide for the 
defense of the Colonies, and òthat Hartford furnish Uncas with a competent strength of English to defend him against 
any present fury or assault of the Narragansetts or any otheró
(Records of the United Colonies)

----

òIt is Ordered, that no Inhabitant within these libertyes shall suffer an Indean or Indeans to com into their howses, 
except the Magistrats or Traders, who may admitte of a Sachem if he com not with above 4 men; Only Uncus who 
hath bine a friend to the Englishe may com with 20 and his brother with 10.

òThe Order of the 8th Septeber, 1642, concerneing trading with Indeans, is repealed.ó
A Particuler Court, held the 1xth of NO; 1643 (Hartford).

òWhereas by an order of the General Assembly in May last, 1654, it was agreed and appointed that we whose names 
are here underwritten should set out the bounds and limits betwixt the inhabitants of Nameag and Monheag, who 
have accordingly addressed ourselves, We do therefore conclude that having run the line it shal extend from Nameag 
northward to a brooke called by the Indians Cochicknake where the footpath to Monheag no goeth over the Creek or 
Cove, being the bounds the south eastward, and the other way it runneth upon a west norwest line northerly set out 
by two marked trees; and for the lands on the other side the Creek or Cove we leave it to the Court to order or the 
Town or particular persons whom it concernes to agree with Uncus:
Witness or hands, this tenth of June, 1654.
The mark of Uncus X, Sachem of Monhegen
John Withrop
John Mason
Mathew Griswold

----

òThis Court orders that a certiþcate shall be sent to Cuscacinimo, by the Secretary, to let him understand that this 
Court allowes him to keep the Mohegins or others of Uncasses men that are with him, till hee receives futher order 
from the Gen. Court, or the Comissioners, to whom they have writt for advice, except Uncas desire them & they 
desire themselves to goe to Uncas.ó
General Court, circa 1657, Hartford.
(Note: òCuscacinimo,ó or Robin Cassinomon, was a Pequot Indian.  He was captured during the English colonistsõ 
efforts to exterminate the Pequots. He was then sent as a tributary ð which, in practical terms, meant as a slave ð 
to Uncas, who, in turn delegated him to the service of John Winthrop, who came to settle on the Pequot lands that 
are now New London.   In 1647, Winthrop presented to the Commissioners of the United Colonies the complaint of 
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Robin and other Pequots regarding their harsh treatment under Uncas. In return for service to the English against the 
Niantics and Ninegret [Narragansett], Cassinomon was freed from tribute.)

----

òCussasinemo [plaintiff against] Uncas and his men for killing hogs belonging to ye English for Satisfaction wherof 
Cussasinemo is under Execution.ó
A Perticuler Court, May 13, 1662, Hartford.

òNinigretõs daughter [Narragansett sachemõs daughter] had sent a message to Hermon Garrett to invite him to come 
and join in a great dance which Ninigret was preparing to make, and for which had sent messengers to invite the 
Nipmucks, the Long Island Indians, the Pequots, Uncas and his men, and other Indians, and there was like to be a 
great concourse there. ôThe truth is,õ wrote Mr. [Thomas] Stanton, ôthey are verie hie of late and slite all authories 
of the English such as sutes with ther own [motives.]õ He had wondered to see Uncas and Ninigret together, at 
Robinõs dance,--ôthey whoe durst not looke each upon other this 20 years, but at the mossell of a gun or at the 
pille of an arrow.õ ò
Letter from Thomas Stanton to Major Mason, July 8, 1669.
(Note: Reports of renewed resistance among the Southern New England tribes to English colonization reached 
Hartford from many sources, including Masonõs report above. Anxiety in the English colonies was running high 
following the bloody uprising of King Philip and his allies. To complicate matters, intelligence now suggested that the 
French were inciting northern New York and New England tribes against the English colonies to the south.) 

Reading Two:

Although Uncas was willing to negotiate land agreements and serve as an ally to the English in times of war in order to 
maintain a land base for the Mohegan Tribe, within the Tribe itself he steadfastly held to traditional practices and beliefs, 
to the frustration of Christian missionaries. There are many accounts of Uncasõs stand off with the Reverend Fitch who 
sought to convert the Mohegans to Christianity.

òIn August last [1676] such was the want of rain, that the Indian corn was not only dried and parched up, but the 
apple trees withered, the fruit and leaves fell off as in autumn, and some trees seeming to be dead with the drouth; the 
Indians came into [Norwich] and lamented their want of rain, and that their powwows could get none in their way of 
worship, desiring me that I would seek to God for rain: I appointed a fast-day for the purpose; the day being come it 
proved clear without any clouds until sunsetting when we came from the meeting, and then some clouds arose; the 
next day remained cloudy; then Uncas with many Indians came to my house, Uncas lamented there was such a want 
of rain: I asked whether if God should send us rain he would not attribute it to their powers; he answered no, for they 
had done their utmost and all in vain: I replied, if you will declare it before all these Indians you shall see what God 
will do for us, for although this year he hath shewn his anger against the English and not only against the Indians, 
yet he hath began to save us, and I have found by experience twice in the lige case, when we sought by fasting and 
prayer he hath given us rain, and never denied us. Then Uncas made a gret speech to the Indians (which are many) 
confessing that if God should then send rain, it could not be ascribed to their powawing, but must be acknowledged to 
be an answer of our prayers. This day they (the clouds) spread more and more, and the next day there was such plenty 
of rain that our river rose more than two fee in height.ó
Account of Reverend Fitch in Hubbardõs Narrative of Indian Wars.ó

Reading Three:
The Founding of Norwich.

The exact circumstances of the transfer of land from the Mohegan Tribe to establish the city of Norwich remain in 
debate. Two documents remain that indicate the intent of Uncas and his sons to deed a part of the Mohegan lands 
for this purpose: (1) a deed recorded in New London County with the Mark of Uncas and his sons, dated 1659; (2) a 
petition to the general court from Thomas Lefþngwell which substantiates Uncasõs intent to deed land to Lefþngwell 
in recognition of his assistance during the Narragansett attack against the Mohegans, dated 1667. Additionally, since 
Mohegan custom never included burial grounds in any land transaction, the Royal Mohegan Burial Ground in 
Norwich remains a disputed parcel. 

Reading Four:
Uncas died in 1683. By that time his son, Owaneco, had become an important leader of the Mohegan Tribe. He would 
oversee the next chapter of the Tribeõs determination to survive, in spite of land losses and the inÿuences of the English 
colonists.

òWhereas at a General Court in Hartford May 13, 1680, my father Uncas had liberty to dispose unto me his land 
upon Quinnabaug river and the Court at the same time granting me liberty to dispose of it unto gentlemen among 
them, as I should see cause to do, and a good part thereof I have disposed of already, but þnding that some through 
their great importunity and others taking advantage of me when I am in drink, by causing me to sign deeds, not 
only wronging myself, but may spoil it ever being a plantationñfor these and other reasons I make over all my 
right and title of any and of all my lands and meadows unto my loving friend James Fitch Jr. for him to dispose 
of as he shall see cause.ó
Oanaco with his mark, December 22, 1680.

Reading Five:
The Disappearing Land

Throughout the 18th and 19th centuries, English colonists and later U.S. citizens 
continued to intrude on the Mohegan Tribeõs land base.  In 1767, descendants of 
John Mason laid claim to lands that had been put in trust to the family by the 
Mohegans. The Colonial Court decided for the Mason family, which denied any 
compensation to the Mohegans for the land sales.

The State of Connecticut allowed tribal lands allotted to individual members of the 
Mohegan Tribe to be sold by state overseers of the Tribe. In 1790, the Mohegan 
Tribe held about 2,700 acres of land. In that year, President George Washington 
forbade further sales without Federal approval. The State of Connecticut ignored 
Washingtonõs order and continued to sell Mohegan Tribal lands.

In addition, as the press for land increased in Connecticut, the English colonists 
began to interfere in the internal social and cultural affairs of the Mohegan Tribe. There was increased pressure to 
abandon traditional beliefs for Christianity, and the colonists attempted to install tribal leaders who would act as 
their puppets in acquiring tribal lands. The Federal Indian Removal Act of the 1820õs provided a þnal rationale for 
the state to gain total control of tribal lands in Connecticut. To maintain their diminishing hold on their lands, the 
Mohegans built a church and school in order to comply with Federal requirements that Indians be Christianized 
and civilized. 

Reading Six:
This excerpt describes the different choices a Mohegan man and woman made to hold on to their tribal identity. 

Samson Occum, a Mohegan Indian, was born in a wigwam in 1723. His mother worked as a servant to the Reverend 
Eleazor Wheelock, who operated a charity school in Columbia, Connecticut. Wheelock took an interest in Occum 
and believed he could beneþt from a Christian education. Occum far exceeded Wheelockõs expectations. He was 
one of the þrst formally trained and ordained Indian ministers, and he possessed an extraordinary gift of speech. 
He soon became the churchõs minister to the Indians. He also preached to white congregations to raise money for 
the education of Indian children. Occumõs preaching was so highly valued that the church sent him to England and 
Europe to raise money for a school to serve New Englandõs tribes. He soon gained the support of Lord Dartmouth 
for his project.

When Occum returned to Connecticut, he found his family, whom he had left in the churchõs care, destitute. Lord 
Dartmouthõs gift had been used to build a college for the young gentlemen of the colonies, not for Indian children.

Embittered by his own experiences and the growing corruption of the Native tribes through colonial money, 
Occum determined it was impossible to maintain the values of traditional Native life among the English colonists. 
He persuaded a number of Mohegans, Pequots and members of other Native tribes to join him in an exodus to 
Brothertown, New York, where his followers settled with the Oneida tribe. There he hoped they could live free of 
colonial inÿuences. Eventually, Occumõs group moved further west to present-day Wisconsin, still searching for a 
place where they could practice traditional Native values without the harassment and inÿuence of white settlers.

Samson Occum
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Samsonõs relative, Lucy Occum, considered a different path. Should she leave with some members of her tribe for 
a more remote region in the Western territory where they might continue their tribal practices without interference 
from the English, or should she remain with those who would hold on to the Mohegan tribal lands in Connecticut 
and þnd a way to move forward? Great Lucy, as the Mohegan people referred to her, decided to stay put and work 
within her tribe to create the mechanisms which would enable the Tribe to remain in its homeland and afþrm its 
cultural beliefs and practices.

Great Lucy taught her daughter, Lucy Teecomwas, and her granddaughter, Cynthia Hoscott, how to cope with the 
realities of an Indian/non-Indian society, and to protect tribal identity and culture in ways that would not draw the 
attention of the non-Indian government. 

Great Lucyõs decision continued to be the way the majority of Mohegan people 
found to survive as a Tribe into the 21st century. In the 1830õs, the Mohegan 
Tribe was threatened with the Federal policy of òIndian Removal.ó This policy 
dictated that Native tribes that had not been Christianized and assimilated into 
the dominant Euro-American culture were to be removed from their lands to the 
Western territories. To avoid removal, Lucyõs family advocated for the creation of 
the Mohegan Church and School. Built in 1831, this facility fostered tribal culture 
within the fa­ade of a congregational church. By creating this institution, the 
Mohegan people were able to remain in their homeland and receive the kind of 
education that would enable them to succeed in both the Mohegan and non-Indian 
world. Under the guise of womenõs church groups, Mohegan women sustained 
tribal life and cultural memory. Within these sanctioned societies, they passed on 
to their daughters (who would take what they had learned back to their families) 
the history of the Tribe, healing medicines, tribal rituals and ceremonies.
Kathleen A. Hunter, adapted from The Native Americans of Connecticut: Holding 
On and Moving Forward, Connecticut State Department of Education Teacher 
Resource Guide, Hartford, Connecticut, 2000.

Reading Seven:
The Chain of Power and Chain of Survival

Assuming their traditional role in the Tribe, four generations of Mohegan women assured that the cultural traditions 
of their ancestors and the stories of the Tribe would be passed on through the generations. To provide for their 
families and meet their tribal obligations, the men in the Tribe often left home for long periods: to þght in the white 
manõs wars, and to work on whaling ships as well as the white manõs farms and factories. It was the women who 
maintained continuity and stability through these difþcult centuries.

Martha Uncas

This great matriarch lived from 1761 to 1859. She was born into a difþcult era following a tribal plague in 1755.  
After the plague, colonial records veriþed only 14 male heads of households, and 12 female heads of households 
living on Mohegan tribal lands. After the removal of Samson Occum and his band, there were 84 individual members 
of the Tribe.

Martha Shantup Uncas raised many children of her own and took responsibility for passing on tribal heritage to a 
few chosen members of the younger generation. In her later years she lived on Mohegan Hill, a short distance from 
the old fort of Uncas. Reverend John Tyler of Norwich described Martha as having òembraced the Christian religion 
[and] was a descendant of the departed royalty of Mohegané[Her husband] Zachary was arrayed with [a] broad gold 
band, which had been the present of an ofþcer as a testimony of valor, [it] was constantly worn with his well-brushed 
hat, and old Martha arrayed every afternoon in a plain black silk gown made in a very becoming manneréó

Jeets Bodernasha (Flying Bird)/Fidelia Fielding

The life of tribal culture-keeper Fidelia A. Hoscott Fielding bridged pre-reservation and post-reservation Mohegan 
society. She was born in 1827 and lived until 1908. Fideliaõs grandmother, Martha Shantup Uncas, taught her to be 
the last ÿuent speaker of the Mohegan-Pequot dialect. Current Mohegan Medicine Woman, Gladys Tantaquidgeon, 
describes Fielding thus:

òFidelia Fielding was the last speaker of our Mohegan-Pequot dialectéshe and her grandmother Martha Uncas 
lived together and were said to have the Indian tongue used more than EnglishéShe lived about a mile from 
our house. It was the last of the log houses on the reservation and she used to refer to it as a ôtribe house.õéShe 
waséwhat we would think of as a true full blood Indian type. She was a little over þve feet tall and a little bit 
on the medium build. She had jet black hair, black eyes, high cheekbones and used to wear a calico dress and 
in cool weather she wore capes. She did not participate in Green Corn Festival and meetings of the women 
in their [Church Sewing] society meetingsé Fidelia was not pleased with Non-Indian neighborséIõve heard 
that in several instances, children in school were expected to learn English and forget all about their Indian 
cultural background and if some of the older Indian women were speaking, like Fidelia, and some of the younger 
children appeared they would cease talking because they didnõt want the children to be punished for learning the 
[Mohegan] languageé.It was she [Fidelia] who left [me] that very old belt that I wear with my Indian dress. It had 
belonged to her grandmother, Martha Uncas.ó

Emma Baker

Emma Baker lived from 1828 to 1916 and dominated the Mohegan cultural and political scene of the mid-nineteenth 
and early twentieth centuries. She served as Tribal Chair, Sunday School Superintendent of Mohegan Church, and 
Coordinator of the Church Ladiesõ Sewing Society. Non-Indians described her as a òvery intelligent member of the 
Tribe who knew Latin.ó She was married to a Mohegan man named Henry Baker and they had six children. Gladys 
Tantaquidgeon described Emma as follows:

òShe inÿuenced my life at that time in connection with ôthe ceremonial.õ She was one of my grandfather [Eliphalet 
Fieldingõs sisters, [therefore] she was technically my aunt. [But she was one of the women whom I used to refer 
to [respectfully] as ôgrandmother.õó

Gladys Tantaquidgeon

Gladys Tantaquidgeon (1899-) began training with Medicine Woman Emma Baker, as a specialist in herbal medicine 
in 1904. From Fidelia Fielding, Gladys learned the sacred ways of the Makiawisug (woodland Little People) as a child. 
During her teens, Gladys expanded her education by touring New England with the family of anthropologist Dr. 
Frank G. Speck. In 1919, she began studying anthropology with Speck at the University of Pennsylvania. In 1934, 
she was hired by the Federal Government to administer new Indian educational privileges for northeast tribes under 
the Wheeler-Howard Act.

Gladys made perhaps her greatest contribution in 1931 when she joined 
her father John, and brother Harold, in founding the Tantaquidgeon 
Indian Museum. That institution was created for the display of Native 
artifacts and the teaching of Mohegan culture. 

Between 1938 and 1947, Gladys served in many prestigious positions of the 
Federal government serving American Indian tribes. In 1947 she returned 
to Mohegan Hill to become full time curator of the museum. She also 
served as Vice Chair of the Mohegan Tribal Council.
Melissa Jayne Tantaquidgeon, Mohegan Tribal Historian, adapted from 
The Lasting of the Mohegans, Mohegan Tribe, 1995.

1936 Wigwam Festival Poster

After King Philipõs War in 1676, English colonists lost all tolerance for the notion of sover-
eign American Indian tribes. The message was clear: tribes must abandon their traditional 
beliefs, values and practices and conform to the religious, social and economic heritage of 
the English colonists. The Congressional Church clergy saw Samson Occum as the ideal 
exemplar of acculturation from native to Christian beliefs and values. In the end, Occum 
abandoned his acceptance of Christianity and left Connecticut with a small following of 
Mohegans. Those Mohegan who chose to remain in Connecticut learned to live in two 
worlds. Outwardly they conformed to Christianity and the English social and government 
structures. But the Mohegan Tribe, through the leadership of powerful medicine women 
quietly worked within these structures to continue their traditional way of life. 

The Mohegan Church
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Discussion

§ Sovereignty
òIn some ways, he is the þrst Native person to maintain sovereignty in the face of European pressures on land and culture.ó  Joseph Bruchac, 
Abenaki author and storyteller

1. Develop a deþnition of sovereignty from dictionaries. Use the library or online resources for discussions of 
òAmerican Indian Tribal Sovereignty.ó

2. Examine why tribal sovereignty is critical for assuring the continuity and stability of tribal communities.

3. Using this deþnition, what kinds of social/political organization and tribal activities would demonstrate tribal 
sovereignty?

4. Examine the complexities of maintaining tribal sovereignty within larger political units, such as cities, states, 
and the nation.

§ Getting Along
òThey had to get along somehow. He trusted Uncas and Uncas trusted Thomas Stanton, and they each kept their word to each other which 
meant a lot.ó
John Whitman Davis, descendant of Thomas Stanton

1. Identify the different kinds of interactions Uncas engaged in with the Courts. How do these interactions docu-
ment Uncasõs ability to maintain the sovereignty of the Mohegan Tribe? Did the Mohegans enjoy complete 
sovereignty over their lands and culture? 

Prior to the arrival of the English colonists, land was held in common by the Mohegan Tribe. Although tribes 
recognized general boundaries between themselves and did not look kindly on incursion on their hunting 
and planting territory, there were no written òdeedsó to document exact acreage. Speculate on how the tribes 
might have managed their land stewardship within the tribe and with other tribes. Speculate on how the tribes 
might have managed disputes, as that between Uncas and Cuscacinimo. How did compliance with English legal 
procedures erode tribal sovereignty.

2. Identify the different persons among the English colonists with whom Uncas and the Mohegan Tribe developed 
long term relationships. From Reading One, examine how Uncasõs loyalty and service to these persons, and 
others, help him maintain some sovereignty. 

§ The Mark of Uncas

òéthe pipe represents the fact that he has made a gesture of friendship and goodwill toward the non-Indian people and he will abide by that 
and commits to that.ó
Melissa Tantaquidgeon, Executive Director, Mohegan Museum Authority

1. Review the characteristics of tribal society and organization. Within that context, explore why onesõ òwordó or 
òmarkó would be critical in a leader such as Uncas. What might be the consequences within a tribal community if 
a leaderõs word or mark could not be counted on? How are the tribal values of continuity and stability furthered 
by a trustworthy leader? Conversely, how do these values encourage trustworthiness?

 Now examine the circumstances of the English colonists? Compare their situation in New England in the 1600õs 
with that of the Mohegan Tribe and other tribes. Were continuity and stability their highest values? What replaced 
these values? Is there any compelling reason why the colonists would feel an obligation to honor agreements with 
the tribes? If not, how would they justify their position?

2. The Mohegan Tribe today continues to value the Mark of Uncas. What is the signiþcance of Uncasõs mark to 
Mohegan survival and sovereignty? Consider the comments of David Leff of the Connecticut Department of 
Environmental Protection on the return of Fort Shantok. Does Leff identify any example of Uncas, or other 
Mohegan leaders not honoring their agreements with the English or Americans? Did the English and Americans 

act honorably in their land transactions with the Mohegans?

3. Melissa Tantaquidgeon describes Uncasõs agreement to deed land for the town of Norwich. Why might Uncas 
wish to protect and exclude the burial ground from the agreement? Explore why the breaking of the agreement 
and desecration of the burial ground would represent a particularly heartbreaking betrayal for the Mohegans?

Given the betrayals against Uncasõs mark, how has it been possible for the Mohegan people to maintain civil 
relationships with the non-Indian world around them? Examine what greater values motivated the Mohegan 
people to òget along.ó

Consider why the return of Fort Shantok would be, as Leff describes, òsomething I will never forget as long 
as I live.ó

§ Staying put, carrying on

1. Review the visit of Jayne Fawcett with John Davis, descendant of Thomas Stanton. Explore why Fawcett takes 
comfort in visiting the Stanton farm and meeting Davis. Consider Fawcettõs capacity to extend to the Moheganõs 
non-Indian neighbors the same value for continuity and stability. Think about how that capacity has allowed the 
Moheganõs to survive within a non-Indian world.

2. In Reading Seven, compare the different choices Samson Occum and Lucy Occum made: to go or stay. Consider 
how Samsonõs experiences would lead him to his decision. How might Lucyõs life have led her to a different 
decision?

3. In Reading Six, the lives of four women are portrayed. For more than 200 years, they formed a continuous chain of 
cultural stability and continuity. Note Gladys Tantaquidgeonõs ability to trace a belt she wears all the way back to 
Martha Uncas. What does this suggest about the source of power and strength that these women possessed? 

From the Reading, speculate on the meaning of òmedicine womanó for the Mohegan Tribe. What does this 
suggest about the Tribeõs sense of òhealth, healing and wholeness?ó

Recall that the Mohegan Church Sewing Society was actually a vehicle for practicing and passing on traditional 
ceremonies and practices of the Tribe. What does this reveal about how and why Mohegan women found ways to 
get along in the non-Indian world to assure the survival of the Tribe?

Notice that before 1916 Emma Baker served as Tribal Chair. Research the political rights of non-Indian women in 
America at that time. Speculate on the power and inÿuence of women within American Indian tribal societies.

4. Notice the number of Mohegan women who speak for the Tribe in this video segment and in previous segments. 
What does this suggest about the status and respect for women that has been passed down through the Mohegan 
Tribe. Do women in the non-Indian world enjoy the same societal support for leadership roles? If so, how and 
when?
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Student Project

Using standard state road maps, identify place names throughout New England that reÿect the American Indian heritage 
of the region. Research the meaning of these or related words. Note similarities in words. Does this suggest the common 
linguistic heritage of the Southeastern Algonquian tribes? Are there places in New England where there is a greater 
number of place names that retain their American Indian origins? Speculate on why that might be the case.

Further Study

1. Indian Removals, Relocation and Termination in the 19th and 20th centuries.

2. Christianity and traditional spiritual life of American Indians.

3. American Indian Women.

4. American Indian Burial Grounds and Native American Graves Protection and Repatriation Act (NAGPRA).
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